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Introduction
The connection between the capital belonging to Jewish communities and local and regional trade is a structural constant in the European economy of the later Middle Ages and the fact that this is so reveals the first phases of pre-capitalist accumulation in Europe. Robert Lopez noted this phenomenon when he studied the first trading revolution. Moreover, what we have learned about the Portuguese situation during the Agrarian Monarchy tends to back up this occurrence which, as far as we know, did not change even when the sails of the Portuguese economy billowed as it struck out towards new spaces in the Atlantic and later on, the spice trade of Africa.

When the first shipments of merchandise from Asia arrived at the ports of Lisbon and Antwerp a few centuries later, the Jewish merchants with their capital were already engaged in trading. From very early on, Europe acted as the chessboard on which the diaspora of the Sephardim played with the destinies of the first formations of capital. It was, in fact, the arrival point of a trend to accumulate capital started long before. Ever since the first few years of the 1500s, the spice trade had acted to speed up this trend and make it more lucrative. From Lisbon to the Baltic, from the market-squares of Central Germany to the cities along the Adriatic and the Eastern Mediterranean, to Salonica and Alexandria, groups of Sephardim scattered far and wide. Quick-witted and pliable, the Sephardim communities worked within an entrepreneurial framework until one day, so Werner Sombart tells us, they invented capitalism, such was the importance of the Jews in the building up of these businesses. However, even if things did not happen quite in this way, Braudel regarded the 17th century as the century of the Portuguese traders
. Despite the fact that Schumpeter’s criticism of Werner Sombart’s assertions smoothed over the controversy to a certain extent, recent historiography has consistently shown the important role played by the Portuguese Sephardim in building up the spirit of capitalism and in the formation of an entrepreneurial way of thinking. 

The Chessboard

Mainly as from the 13th century, trade relations in Europe became increasingly more complicated. Markets situated increasingly further afield and the appearance of innovating technology revolutionised traditional ways of living, behaving and feeling. The growing division in productive labour, and the ever widening gap between places of production and consumption which subsequently encouraged the setting up of distribution networks of goods, led to a decisive stage of transformation towards the end of the century. However, with the spice trade, the scene opened up much wider horizons. After 1450, the European economy went through shifts and changes only to witness it being re-launched in favour of the cities; generally speaking, the price of manufactured good rose while the price of agricultural produce fell. The following century was to make firm the most significant structural transformations occurring in the Portuguese economy at the beginning of the Modern Age. It was to be, perhaps, the richest, most complicated trend in the formation of capital in Portugal owing to the fact that it consolidated the move outwards to the Expansion which was the determining factor aiding the development of capitalism. The exploration of the Atlantic Ocean acted as a turning point in the traditional production apparatus giving rise to a new system mainly involving the new products of an insular economy (on the other side of the Mediterranean, as Braudel was to say) fully armed with its own sugar and cereal productions, its dyes industry and later on, its trade based on slaves, pepper and gold from the African coast. 


The one hundred years which spanned this era moved forward within a historical-geographical complex that started when the city of Ceuta was captured, and it had run its course by the end of the 15th century, giving way to another dynamic which made itself felt around 1545. Firstly, there was the game based on successively building up ever-widening economic spaces: the Portuguese space was like an expanding body where its growth waves attained unparalleled levels of dynamic intensity. Afterwards, came the wider and more varied range of new products and new raw materials which were indispensable for the endless interplay of the markets competing to satisfy the demands for the tastes and fashions of an urban population growing at a startling rate and gaining in buying power. 


At this time, everything was undergoing change, not only in terms of the kind of products but also with regard to consumer habits. It is within this current that the first turning point was witnessed. The space occupied by Peninsula’s economy and which had characterised the economic fabric of the first few centuries of Portugal’s nationhood, was now transferred to the North African scene where the attraction of gold and cereals, so clearly witnessed in the sack of Ceuta, exerted its power. After the islands of Madeira and the Azores had been discovered and become populated, a new space was mapped in to include the Atlantic. The products from this area opened the appetites of the European markets. In time - and it would go by all too quickly - it was to become an important centre for supplying the dye-industry with raw materials: archil, mustard, dragon’s blood; and with cereals, fish and sugar.


Another vector leading to a wider economic space was the push further southwards down the African coastline in the direction of the coasts of Guinea and Mina (near Cape Coast, Ghana). The African space thus came into being: a veritable storehouse of gold, slaves, chilli-pepper and peppercorns, as well as ivory. In 1444, in the Gold River estuary, the first contacts were made with African merchants and gold from the Sudan was seen for the first time.


Italian, Flemish, Germans and merchants from Burgas had been interested in foreign trade with Portugal for many years and had operated in Lisbon since early on; their ships had berthed in Portuguese ports since the 12th and 13th centuries. 


Upon the expansion taking place in the 1400s, and aboveall after products from Mina had arrived, Lisbon - like Seville later on - was to provide important assistance by allowing these merchants a gateway into the Atlantic economy.


The Lisbon-Antwerp axis and the spice trade in European market places attracted every bit of spare capital to the currency exchange markets. It was by playing the market, which has not always been very clear to historians but must have been highly lucrative for the gamblers of the day, that the Jewish merchants made their appearance. As we have seen, historiography has given the Mendes family composed of Francisco and Diogo Mendes, wide coverage. Both in Lisbon and in Antwerp they controlled a significant slice of the spice industry, whether acting alone or in partnership with the Giraldi or the Affaittadi families. 


There was also the De Negro family, which may have been the Portuguese branch of the Di Negri family from Genoa. According to documents from Antwerp studied by Vitorino Magalhães Godinho, the De Negros, composed of Luís Vaz de Negro and Gabriel de Negro were Portuguese and Jewish. As we can see, then, Jewish merchants were both present and active. 


The ones to play an important role in the circulation of small-scale home trade
, and who historically accepted this role within the framework of a pre-capitalist economy, were the Jewish communities. They obviously plied their trades at the exact moment in which the circulation of money gained greater speed. After the discovery of Madeira, which was not long in coming, it was clearly not possible for them to remain unaffected by the new conditions for exploring what the Atlantic had to offer. And here, we recall the evergreen proverb about he who plants trees, gathers the fruit.


The expansion of the Atlantic economy had its foundations in the great international trade fairs: Antwerp, Frankfurt, Lyon and Medina del Campo. Later on, it was also in Bisenzone and the fairs taking place in the Northern Italy. The spice trade was directly included in the monetary economy and was only exercised by the large-scale merchants who handled inordinate profits. The Sephardim merchants were also present as they had been involved in the spice trade ever since trading had opened up along the African coast. They had always been active in the Atlantic trade and it is known that they helped to fund an expedition heading out to the Canary Islands in about 1440
. Even before this time, however, they had trading interests with France and England along the Biscay coast, exporting salt, dried fruit, fish and cork in exchange for pepper, incense, velvet cloths and other merchandise coming from the East
. Given the well-known fact that groups of Jews had become entrenched in the Portuguese production system as well as in the trading network that resorted to the barter system at a time when money was lacking, I may well ask whether it could have been any other way. I am convinced that it could not. Research undertaken by Maria José Ferro Tavares and covering a period from between 1466 and 1491, provides a list of some thirty-two names with connections in large-scale international trade.
 The list is most assuredly incomplete.


The common folk always looked upon such situations with disapproval and never liked seeing, or so they said, the King’s businesses and holdings being diverted into foreigners’ pockets, particularly if they were Jewish.


At the Courts of Coimbra and Évora in 1472-73, attorneys complained that pirate vessels had captured Portuguese ships, alleging that the Jews were to blame. They proposed the Jews be forbidden to transport their merchandise by sea.
  The king opposed the move on the grounds that the Jews had the right to undertake their business freely both on land and at sea.
  A short while later, Afonso V gave Portuguese-born Jews permission to build ships and sail to places that had been seized or to foreign localities in order to fill their vessels with cargo.


However, representatives once again complained to John II at the Court of Évora during the course of 1481-82, about the Genovese and Jewish merchants who had laden their ships with sugar and honey from Madeira Island.
 They were referring to a contract which the Italians and the Sephardim had directly closed with the producers. The plaintiffs alleged that the common folk were up in arms about it and ascertained that because of the contract and within the first six months of it coming into effect, prices had soared from 400 reaes per arroba to 1,000 reaes.
  


However, the animosity was never to be attenuated by reversing orders. Indeed, it even went to the other extreme when Kings Manuel and John III extended their endorsement of Jewish communities by asking them finance royal undertaking yet once more. This fact clearly emerges in studies undertaken by Virgínia Rau and Federigo Mellis.
  King Manuel understood how important the Jews were in financing the State and in a letter written on 1 March 1507, he assured the New-Christians of their rights to civic freedom and granted them permission to leave the country, whether on a temporary or permanent basis to trade on land or on sea, and sell or transport their goods to Christian countries in Portuguese vessels. In the beginning, enforced conversion to Christianity brought the Jewish community benefits by opening the door to Crown leases, as Damião de Gois himself recognised.
  Precisely with this fact in mind, historiography has produced a copious register of the network of interests which lasted up to 1550, the time when everything started to change.


Moreover, these families had long been placed among the upper echelons of Portuguese society. It is enough to recall what role they played in foreign trade during King Dinis’ reign and the close relationship they enjoyed with the king; it is also enough to remember the position Isaac Abravanel held in the courts of both Afonso V and John II (despite the fact that it ended the way it did), to realise that the Jews must have been involved in the deep-seated changes affecting the Atlantic economy as they themselves were active in controlling the State apparatus.
 


It was precisely within this social structure where, even before 1492, it was hard to tell where Jewish blood flowed because, either as a result of policy or strategy, or merely an occasion seized upon, mixed marriages had cross-bred Portuguese society. Whether they were Christian or Sephardim, families situated at the top of the social scale nurtured a complicated network of trade relationships which were very often consolidated through marriage. Christian merchants also regarded mixed blood as binding contracts and they frequently sought unions with people of Hebrew origin, thus taking advantage, for example, of scale economies which the diaspora had afforded the business world.


During the second half of the 15th century, the social conditions which depended on the development of capitalism were already displayed upon the chessboard. However, only a very few had it in their power to play. Braudel was quite right when he said that capitalism was decided on within the field of social hierarchy; the structural network which the European merchants had woven during the late Middle-Ages and their intricate dealings with precious metals and on the money markets, largely explains the historical process. The Jews had an active part in it all and Braudel never tires of calling our attention to this fact.


During this period, which it not as brief as it may appear, economic practices strengthened the role of what Schumpeter called «the entrepreneur» who had a fondness for taking risks and flaunting his wealth and personal power in extravagant fashion. As the economic historians tirelessly inform us, in order to fulfil its aim, the circulation of money requires increasingly wider back-up based on precious metals and currency. A mercantile economy feeds and is fed on the way cities flourish. It engenders new forms of urban culture which, taken as a whole, conjures up new visions of the World and of living. Francis of Assis and the gothic lent surety to the new man of Italian tradition - the homo nuovo. But historians studying mentalities know only too well that money changed material life and fired the imaginations of the various social groups. Mercantile trade as well as new attitudes which slowly came into being in the countryside-city dichotomy, gave rise to social peculiarities and made new demands in terms of communication and information. It should come as no surprise, therefore, to learn that side by side with the spices, slaves, Sudanese gold or Potosi silver, a new kind of merchandise made its entrance onto the World’s stage. Its circulation was much more complicated, and men would descend into the depths of hell and suffer no respite to get it: information or news, which according to Braudel, was the most eagerly sought-after out of all the commodities. News was a commodity which the Jewish diaspora used to its own advantage and it bore early fruit in the process of accumulation.


The Jewish communities took an active part in the move to renew mediaeval society and establish innovations which consisted of implanting new pre-capitalist formations. Some studies show that they went even further and claim the Jews were the driving force behind this development. If this is indeed so, it is easy to understand that, later on, the Sephardim diaspora would not have only been caused by the adverse conditions brought in by the Inquisition. Many years before, the mobility of Sephardim merchants had allowed them to gain highly strategic positions and they did not waste their chance despite the fact that they had to cope with difficult and, sometimes dramatic, situations.


It was the same story all over Europe, from the outskirts of the Atlantic to Mediterranean shores and from there to the Baltic and the cities of central Europe: Jewish communities went through untold suffering. It is true that places, times and reasons varied greatly. But working as a constant factor against them, were men and times, united in the hate and suspicion people bore the Jews when perceiving their connections with the political structures. This fact in particular caused the hate and envy which were always at boiling point, to erupt - often in dramatic ways. In 1492, the Jews were expelled from Spain and took shelter in Portugal which tolerated them until a hostile climate established itself in Lisbon in 1497. In 1541, they had the same poor luck in Naples. In about 1530, large-scale immigration to the North of Europe began and although the Jewish faith was no more permitted than it was in Portugal, at least there was not the unbearable persecution of the Inquisition and the social atmosphere the Jews breathed in further north was clearly more tolerant. Only now and then in Antwerp were allegations of Judaism brought forward against them . Around about this time, a fork occurred in the road to exile: one road led to the Islamic world of the Mediterranean where Morocco (Fez and Oran) acted as the most important shelter, and the other led to the Atlantic (Nantes) and the Baltic.


The diaspora headed in the direction of Italy (Venice, Ferrara) and reached the Ottoman Empire (Salonica, Constantinople), and even the Holy Land itself. In the mid-1500s, Jewish colonies were very active in Italy. In the north of Italy, Mantua, Venice and Ferrara and later on, Livorno where the Portuguese Jews were considered to be excellent merchants, they detained large sums of capital and owned networks of efficiently-run businesses. Owing to this fact, as early as 1547, Cosme I extended them  special invitation and protection. Their presence was also noted in the American colonies where they had links with the slave and sugar trades. Portuguese merchants found their way to Potosi through secret means and gained a firm foothold in the Lima markets. The case involving António Tinoco de Carvalho, who lived in Seville and had a hand in trading with the Spanish Indies does not even exemplify the situation as his story is merely one among countless others.


Towards the end of the century, the diaspora was to reach Amsterdam, which was quickly becoming the great Western metropolis of the Sephardim Jews. According to tradition, the first group of Portuguese Marranos arrived in Amsterdam in 1593 and in about 1595 news was already circulating about the Portuguese Sephardim who had settled in the city.
  After Amsterdam, it was Hamburg’s turn. Jewish merchants everywhere were making and re-making their lives and fortunes all over again as traders or tax-collecting agents. More than anything else, it was this latter employment, so arbitrary and hated, that gave them the title of «the prince’s financiers» (os financeiros do príncipe) and afforded them the chance to make handsome profits.  England’s turn in the diaspora came when Cromwell (1654-1656) opened the gates of old Albion which had been closed to the Jews since their expulsion in 1290.


During the years between 1550 and 1574, they settled in the region of the Mediterranean, in Bordeaux and Bayon and, later on, in Marseilles. Until the end of the 17th century, they never revealed they were Jews although in 1630 in Rouen, a large group of Portuguese crypto-Jews were charged with being so and thrown into prison for a lengthy period of time.
  For the Jews fleeing from Portugal to escape the long arm of the Inquisition, Rouen acted as an almost compulsory half-way house and jumping-board to Amsterdam’s free society.


In the finance world, where not much was known about the rules and regulations but where an admirable ability to master the practicalities was demonstrated, the Sephardim were financiers and behaved as such. This is why they immigrated to the market places where business was more lucrative. It should come as no surprise, therefore, to learn that the diaspora often followed the money circuits and the European currency exchange fairs fairly closely. I hasten to add, however, that this did not mean one space determined another or that the space occupied by the diaspora was defined by the space in which money circulated. Nevertheless, it is only too apparent that these facts are not unrelated and at times, they played a decisive role which urgently needs to be clarified.


The behaviour of money was still largely unknown, and because it was a phenomenon which made people hold their breath, it scared them. In a world dominated by the Ptolemaic system where not much was known about its real spatial confines, the wide extent to which money circulated, must have certainly left even the sharpest trader gasping for breath. The destiny of the Spanish reales de a ocho, or pesos, minted in American silver and crossing the Mediterranean to the Turkish Empire, Persia and even as far afield as India and China, and which were not the only currency to do so, would have surprised these financiers at very least. However, they quickly joined the game and started defining the rules. If money had feet for walking, then the only thing to do was to let the chain run free. 

The game and its rules

The 16th century started off badly for the groups of Sephardim who had stayed under the roof of the Catholic kings and the eras of Charles V and Philip II were not much better. The accentuated internationalisation of trading and the opening up of the two great trading seaways - via the Cape and the Seville-Acapulco seaway - had changed everything, from markets to economic techniques; furthermore, financing demands and conditions were also affected by this change. Cristobal Villalón’s was most eloquent when he expressed what the great prevailing ambition was: «era ganar dinero con dineros» («it was to earn money with money»). Treaty-writers, ranging from Molina to Mercado, could say it no better nor any differently. Earning money became an obsession, regardless of beliefs or religions. There is no proof that Protestant merchants were more able or that they held Catholic traders in the palm of their hands as Max Weber once asserted. Neither can it be proved that this or that group succeeded in frustrating the Sephardim’s initiative, as the latter were literally to become the masters of the XVII. The centralisation of both politics and financial operations meant the accumulation of capital, and building up treasuries and reserves for investments. Without a doubt, the situation helped the Sephardim to move their chessmen in an increasingly more complicated and demanding game. The ambitions of the 16th-century Mendes family were now being satisfied by means of trading new products. New Jewish families launched themselves into foreign trade where their investments paid off their financial operations handsomely, even if it was at middle-term.
  


In about 1580 in Portugal, the capitalisation of the economic process was affected by weak, dwindling financial resources owing to the fact that at this time, Seville was a veritable whirlpool of all available investment. However, the real threat came from the Holy Office and the dominant modes of thought that went against the New-Christians. After 1627, although the same prejudices continued to hold sway, there were other reasons and the fact that capital investment grew scarce was not only due to the financiers based in Olivares offering extremely high returns, but also to the centrifugal activity of the Amsterdam and London markets which attracted investors wanting large profits. Credit operations launched by the Spanish Crown did not leave capital which was circulating in the great European market-places indifferent. We know today that they involved large-scale speculative operations which attracted financial capital to Madrid and Seville, thus causing a drain on other market places. However, despite being a high-risk venture, it was when the Hapsburg’s public debt - the placement (o situado) - was consolidated that the asientistas (financiers who had grown rich in the Assiento) were attracted; they probably thought that it was fairly promising perhaps because of the numerous business opportunities offered by the Castilian Crown.


After having turned some of the pressures of economic life in the 1500s to their advantage, the 17th century was to bring relative peace under Philip III, Philip IV and Charles II, and Portuguese converts were to widen their business networks under the complacent eye of the throne. The new century began with Madrid gaining increasing status partly as a result of the Courts making it their permanent home in 1606. It was not long before it became the political and financial capital of Spain. Medina del Campo was left behind, suffocating in the wool-market slump and having lost its importance as a financial market after funds had been diverted to other market places offering higher returns. During this period, financial life was changing at a fast pace and the rules were not very clear at times. The currency exchange markets had been the specially chosen meeting place of economic and financial life and they provided back-up for an extensive system where traders and even States themselves were able to carry out financing and re-financing operations. In 1624, Guiral and Pacheco listed some 28 currency exchange fairs spread all over Europe and gave a glimpse of the type of thrust and parry going on among them. From 1579 to 1622, the Piacenza fairs dictated their laws and exercised control over international payments, organising clearance and regulating the financial markets. The prevailing circumstances in 1622, however, were to be decisive in sounding the death-knoll of this long-enduring dynamic which had fed on and was fed by the wide network that had been built up. The fairs began to wane and Amsterdam started taking its role seriously after having gained power over the huge capital market and turning its hand to dealing in merchandise. 


The bankruptcy of the Genovese financiers caused difficulties in the treasury and demanded immediate solutions which could only be supplied, once again, by appealing to the «hombres de negócios» (business-men) and their capital. This meant relying on the Portuguese Sephardim. The traditional framework which had started with Simão Rodrigues of Évora in Antwerp was thus continued in August 1626 with Manuel Rodrigues of Elvas, Nuno Dias, Duarte Fernandes and Juan Nunes Saraiva. The following year saw Manuel Rodrigues of Elvas, Nuno Dias, Mendes Brito, the Pereiras and Manuel Cortizos being called upon.


From 1621 to 1643, during the «reign» of Olivares, the Crown’s main financiers gained in status aboveall after the Genovese financiers had become bankrupt. Nevertheless, they had to pay dearly for their rise to power owing to the hostility borne them by both the common folk and the educated because they thought the Portuguese financiers had taken over as the «camarillo» or cabal in Olivares. Be that as it may, the Count-Duke’s protection meant that the Inquisition was kept at bay for a while longer although in 1643, he could put it off no further and prepared for the first attack. The alternative was the same as it had always been: the diaspora. 

Who won and who lost: the elites

Marino Sanudos’ exclamation that «the Jews are as necessary to a country as its bakers» did not escape Fernand Braudel.
 This phenomenon was widely acknowledge by sovereigns all over Europe.


The European networks of Portuguese Sephardim was founded on very particular kinds of family organisation whereby the members of the families split themselves up according to the various market places scattered around a Europe avid for the new products which were making their appearance daily on the market. Added to this type of organisation, was the way the Jews followed the movement of the precious metals and currency markets. Once again, a typical example may be found in the Benveniste family described in Portuguese documents as the well-known Mendes family. The family´s business dealings spread far and wide over Europe as if it were a chessboard where the chessmen gained in value according to the place they occupied and the move that was being played. Francisco Mendes was stationed in Lisbon, trading in precious metal and minting money, as the two and a half tons of silver he delivered to the Royal Mint between 1517 and 1534 aptly demonstrate.
  Living in Lisbon, it was impossible not to have dealings in the spice trade as well, but it was his brother Diogo who took care of this side of the business from Antwerp. Francisco was, first and foremost, a banker, although documents of the time specifically refer to him as a trader (mercador), and in a royal letter dated 20 July 1533, John III granted him the same privileges extended to German merchants, which further proves the importance he had on the spice-trade chessboard.
  


They must have certainly taken advantage of the differences in interest rates among the various European market places and during the estrecheza or slump occurring between January and the end of May every year, they would sell money on the Lisbon market at a time when the navy was fitting out its ships before setting sail for India and when the demand for money was high so that prices soared. Diogo Mendes was involved in the spice trade on the Escalda market; he started out almost by chance with the Fugger or the Hoeschtetter and finally, after 1525, with the Affaitadi when he took control of the monopoly John III had over the spice trade. He supervised the circulation of this precious merchandise which followed down the Company’s roadways and supplied the market squares of Central Germany eventually reaching Northern Italy - a zone of vital influence which was later to be called Bisenzone. However, it would be wrong to think that there was division of labour here. What has come to light in the Mendes’ family organisation, was its amazing malleability in generating and taking advantage of scales, whether they had to do with economic scales, social scales or even trafficking influence at the highest hierarchical scale of the land with princes or States.


This model of organisation was well-known during the pre-and proto-captialist period; it facilitated the trappings of the «entrepreneur» of which Schumpeter spoke and found an echo in the follow-up trends pointed out by Imanuel Wallerstein that were patent during the consolidation period of the world-economy. The system helped to speed up the circulation of goods and strengthened the thrust of mercantile families on the European currency markets; the use of currency promissory notes lessened the risk of carrying money on one’s person and it gave rise to new inventions - currency by deed and credit - which did a lot to build up the financial structures of these families fairly quickly.


The scattering took place within a supra-political space although it was done so arm in arm with the powers that be (the Mendes were financiers to John II, Charles V and Henry VIII, at least). It was effected within a functional space defined by the distribution and circulation mechanisms of the kind of markets generating high profits as there was an enormous difference between the cost of money and the sale of goods. Owing to the fact that returns were only obtained long-term (after more than 12 months), business risks were greater.
 


Nevertheless, this capacity for organising and defining a strategy and in carrying it to term was not exclusive to the Jewish financiers, as studies undertaken by Lepeyre and Federigo Mellis have shown. Merchants coming from the old Christian tradition followed the same procedure although they surely must not have succeeded quite so well. The Rodrigues family from Évora is one example among many, even though it comes at a later date. Business set in motion a dynamic that ended up by imprisoning the family, as some of the texts from that era demonstrate. It was as if a web was spun around the family to capture it, the fact being that right down through the ages, money has always had the power to bewitch.


Later on, other case revealed a constant factor in what may, after all, sum up the Portuguese Sephardim’s involvement in bringing about the Restoration. One such case concerns Jerónimo Nunes da Costa, alias Moises Curiel who was born in Florence on 29 May 1620. His father was Duarte Nunes da Costa of Hamburg, known as Jacob Curiel (Portugal 1587 - Rotterdam 1664). Jerónimo Nunes da Costa, a Portuguese Jew and banker living in Amsterdam, played a vital role in supporting the Restoration and closely followed the diplomatic talks and intrigues going on, often paying the costs of representation out of his own pocket and donating funds for military provisions and equipment, such as the 100,000 cruzados he paid to bring the 1661 peace treaty to term. Always on the alert about conflicts of interests erupting in Rome that went against Jewish communities while favouring the Catholic States and their ambition to run the Inquisition’s businesses, he once informed Duarte Ribeiro de Macedo, telling him that although Rome had issued the order banning autos-da-fé, they had been practised without King Peter’s knowledge.
 


Other families were directly involved in funding the costs of war. It is worth mentioning Francisco Mendes de Brito who got up a regiment in the Alentejo during the Restoration wars and paid for its upkeep out of his own pocket.
  Another instance known to us concerns Duarte da Silva who was imprisoned on 9 December 1647. He acted as a middleman for importing into the country, military supplies such as gunpowder, lead, copper, fuses, cannon-balls and cuirasses in exchange for Brazilian sugar sent via Hamburg. He had agents in Rouen, Antwerp, Liorne, Rome and Venice.
  He made an auto-da-fé on 1 December 1652, renounced his errors and publicly showed penitence. Fernão Rodrigues Penso had trading connections with Sebastião Nunes, «businessman» and broker on the Lisbon market to a number of aristocrats among whom was António Teles da Silva. In 1682, Fernão survived an auto-da-fé by showing penitence but ended his days exiled to Castro Marim.
 


As we have seen, the Portuguese Sephardim were also closely linked to the Crowns of Portugal and Castile despite the misunderstandings and mismatching evident between men and their eras. In spite of the difficulties existing in Portugal after 1497, capital belonging to the Sephardim continued to pour into the Lisbon and Antwerp market places throughout King Manuel’s reign and during the first few years of John III’s reign. Any change in this flow of capital was only discernible on the financial markets during the situation prevailing from 1528 to 1530, and as from 1534. The former date marked the beginning of the Pope’s battle to establish the Inquisition in Portugal. On one side stood John III, wanting the Inquisition at any price; on the other, stood the Sephardim who tried to cancel out this ambition. After the latter date, when it became abundantly clear to everyone that the Portuguese Jews were soon to lose their hold, there was a dearth of capital in Lisbon and Antwerp and the seaways to the East were once again opened up around the resuscitated port of Alexandria. From now on, the destiny of the seaway via the Cape had already been mapped out. Thus it was that the Portuguese economy had always been dependent on Sephardim capital, to such an extent that it could be said quite rightly they were, indeed, the «prince’s financiers». Father António Vieira knew only too well that without them there would have been no solution and the game of attracting and repelling that was played fits neatly into the Baroque metaphor about the drone and the honey.
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